The paper analyses practices of intimacy among youth in a poor, crime-ridden neighbourhood of Santiago. It argues that their sense of belonging to their neighbourhood and broader society is disjunctive: they inhabit the nationstate without complying with expectations of proper citizenship. Similarly, they dwell in their neighbourhood without identifying with it. Instead, they turn to intimate relations with friends and lovers as spaces of belonging. Through these often failing relationships, they pursue emotional and socioeconomic stability and seek to fulfil expectations of social becoming and mobility. These intimate and romantic practices can both be understood as an utopian, affective promise that allows for imagining possibilities of a good life and as a moral exercise in the realisation of an adjacent self and we argue that intimacy constitutes a key site in the quest for social belonging among subaltern youth in neoliberal Chile.
The above vignette stems from 9 months of fieldwork at the southern fringes of Santiago, Chile, in a low-income neighbourhood [población] we term 'Los Acantos' 1 that is situated in one of the poorest urban councils in
Chile. In comparative terms, the council underachieves dramatically in the indexes that measure citizens' access to and quality in health, education, housing and connectivity (Orellana 2015) . Further, 'Los Acantos' is stigmatised for its pandillas [gangs] and high crime rates, which was the main reason to carry out research there. The study that lays ground to this article was funded by the Chilean Home Office with the purpose of gathering ethnographic data about how and why young people become involved in criminal activities. However, this is a sensitive topic in an area marked by sustained police interventions; therefore, we ended up approaching the field with a much more general concern: How does a young person navigate everyday life in Los Acantos? With that question in mind, we began our work. As ethnographic fieldworkers, we participated as much as possible in the lives of the people we befriended. We recorded our conversations and experiences in daily field notes that we later complemented with formal interviews with our keyinterlocutors, some of the relatives, adults from the neighbourhood and community leaders. Despite our familiarity with the neighbourhood, we ethnographers were situated very differently from the interlocutors -considering educational achievement, independence and economic stabilityand had to learn to blend in and socialise by hanging-out [vacilar] in Los Acantos. The young interlocutors were either working in informal jobs in the southern part of Santiago or discontinuously trying to finish technical degrees at high school. At the time of fieldwork (2013), they were between 15 and 29 years old, but our core group of 10 interlocutors (7 of them male), whom we describe in this paper, were between 17 and 19 years old and all were living with close relatives.
We use the field note on roce as an introduction to this paper on belonging, intimacy and violence to indicate the volatility of conflict in Los Acantos and to describe how violent encounters appear both in public space, here represented by Jonathan's encounter with the 'flaites' in the alley, and in intimate relations saturated by jealousy and unfulfilled expectations about how proper relationships with friends and partners ought to play out. Our interlocutors define this volatility of violence as a matter of 'roce', or friction, that takes place in the encounter between two or more persons. A few days later, we asked Felipe and Scarlet what they thought of the party. They thought that it had been nice, but the problem was that with many people, incidents of roce would always take place.
Roce is an almost unavoidable dynamic that turns life in public space difficult and that also threatens to undermine our interlocutors' intimate relations. As an intra-communitarian manifestation of wider structures of hardship and dissatisfaction, roce is a dynamic that involves and affects most people in the neighbourhood. In this sense, there are no roce-free zones, albeit the concrete manifestations of roce undoubtedly vary according to people's positions in terms of gender and age. Rather, our ethnography elucidates our interlocutors' continuous attempts of avoidance and domestication of this frictional violence in a context characterised by the endurance of structural violence. It is in intimate relations that people seek to avoid and domesticate roce, and while friendship and romantic love undoubtedly are important to most people, we suggest that in a site like Los Acantos such intimate relations become acutely important because they stand out as one of the few sites where our interlocutors can keep alive the dream becoming at home in their world. In this article, we therefore focus on how young people on the southern fringes of Santiago endeavour to make their intimate relations work as safe havens -even though they often fail because roce unavoidably finds its way into their lives in the form of suspicion, failed promises and the kind of widespread violence in Chile that is often defined as 'domestic'.
2
In this special issue's focus on youth, subjectivity and utopia, we analyse these intimate and romantic conjugal love relations as complex utopic sites that simultaneously can be read as a reproduction of the liberal divide of private and public spheres and even bourgeois aspirations of the 'good life' and as subtle attempts at humanising social relations in a harsh context. Theoretically we are inspired, on the one hand, by Lauren Berlant (2007; , whose work allows us to consider intimacy as a utopian affective promise that allows for imagining possibilities of a good life, in this case among subaltern youth in neoliberal Chile; and, on the other, by Das (2007; who suggests that it is often in the everyday intimate relations that people strive to transform their world and actualise an adjacent or virtual self.
We consider the work our interlocutors invest in intimate relations as an effort to give form to a self and a world where they can belong. To them, positive identification with their immediate context is hard because of the crime and conflict-ridden character of their neighbourhood. Greater Santiago, the city centre and the finance area, where the tall glass towers bear witness to the economic miracles of the new democracy, appear to them as from another world. Their belonging to the nation-state is disjunctive in the sense that they are formal citizens, yet they do not fulfil what is socially and morally expected of proper citizens in contemporary Chile. Similarly, they dwell in their neighbourhood, but they do not positively identify with this space. Disjunctive belonging does thus not mean that our interlocutors are situated outside the nation or that they have turned their back on society. Rather, it points to the vulnerable position these young people find themselves in as they strive to become at home in a world that holds very few real opportunities for their becoming (see also Han 2011) .
Akin to Henrik Vigh's (2006) description of the challenging road to manhood among the poor in Guinea Bissau, our ethnography describes a reality in which the road to economically self-sufficient adulthood via education and stable jobs is difficult. At the same time, alternative forms of belonging, such as a positive identification with the forms of life that emerge in the urban periphery, are hard to come by. Positioned between a rock and a hard place, what is left for them are the intimate relations with friends and lovers, and through these relations, they seek to join forces in establishing a better household economy, more stable life conditions and, perhaps, the best possible version of themselves. We argue that these intimate practices can be read in different ways that are not mutually exclusive: Hanging out doing nothing [vacilando] with friends and romantic love are indeed ways in which they momentarily turn their backs on society escaping into moments of fun. Yet, romantic love can also be read as a do-or-die attempt of ascribing to society's norms of proper adult life and to fulfil expectations of social becoming and mobility through the kind of stability conjugal love promises. Finally, these intimate relationships also constitute the available site and eventually carve out a space of their own and project a virtual -better -self into a virtual world where there effectively would be room for them to flourish.
The lives described in this paper are of ordinary youth. Our interlocutors are neither the ones who make the headlines because they belong to highprofile gangs, nor candidates to be offered a grant to good schools outside the neighbourhood and pursue a university degree that would effectively allow them to exit Los Acantos. Some of them are occasionally involved in petty crime, but they also work in the informal sector and attend school, and their utopian dreams are not grandiose. In Chilean terms, they try to 'tirar para arriba' [to move upwards] but more often than not, they stand still, or make lateral movements (cf. Han 2012) , and in this sense, their social mobility is continuously curtailed. Our analytical take on utopia is grounded in the (mainly) failed attempts of socio-economic becoming and timorous constructions of adjacent selves (cf. Das 2010) through intimate belonging. While none of these activities account as conscious attempts of generating radical societal change, we can read them as subtle attempts to humanise the world, meaning that our interlocutors seek to become at home in a world by turning it into their world (see also Jackson 1995; Zigon 2014) .
In the conclusion, we return to an analysis and critical discussion of the utopian elements of our interlocutors' practices with regard to Chile's neoliberal post-dictatorship reality. But we will first situate the ethnography and our interlocutors in the context of contemporary Chile and the southern fringes of Santiago. Second, we will return to Ronny and Evelyn, whom have already been introduced with their jealousy scene at Leo's birthday party. We describe their case to illustrate how people turn to intimate relations as a utopian quest for belonging, and we show how difficult this task is, exactly because the spectre of betrayal and treason is always present in intimate relations among kin and lovers (cf. Das 2007) .
Young lives at the southern fringes of Santiago
Los Acantos has come about as a result of forced evictions in the decade of the 1980s, which were part of an integrated restructuring of Santiago's urban plan during the dictatorship. The 1973 military coup was followed by disappearances and systematic torture of the regime's opponents, and the institutional arrangement between state and market was restructured through neoliberal reforms that deepened socio-economic inequality. Neoliberal reforms are of course not unique to Chile, and in recent decades, social scientists have documented the socio-economic effects and forms of subjectification (e.g. Schild 2013; Epele 2010; Hale 2005 ) and the creative responses and forms of resistance that Latin American subaltern populations adopt in response (e.g. Forment 2015; Goodale and Postero 2013; Postero 2007 ). Yet, Chile is a paradigmatic case of what Naomi Klein (2007) defines as the neoliberal shock doctrine because the reforms were introduced early during a repressive dictatorship that left no room for contestation. With the return of democracy, basic democratic rights and access to justice have gradually been regained and social spending has increased steadily. However, the neoliberal model has perpetuated, and Chile remains one of the region's most unequal nations (Barton 2002) . The political violence of the dictatorship has thus been transformed into both an economic violence waged against the poor and a criminal violence that is primarily affecting the urban poor. Clara Han (2012) has convincingly illustrated this economic violence. She argues that the temporality of the suffering of the poor is that of a 'present continuous' in which past forms of political violence and repression have been transformed into socio-economic suffering, and she shows how this reality is marked by an indeterminacy that curtails future projection. Hence, rather than moving forward, people move laterally as they wait for other opportunities to emerge.
The uncertainty of our interlocutors' possibilities of social mobility is evident. Becoming a 'proper' adult with a degree of socio-economic independence seems to be always contingent upon something or somebody else. A young man from the neighbourhood tells us:
Nobody asks us who we want to be, or what we want to do professionally. Our lives are constructed upon accidents; what is coming up. We don't have the possibility to plan our lives and imagine ourselves who we want to be from now to 20 or 30 years, like young people from other social classes. I don't know other realities, so I cannot talk with clarity, but it is very difficult to get out of here.
A life-course formed by incidents does not comply with the dominant neoliberal ideology. In this ideology, an economic rationality has turned into a form of governmentality that seeps into all social domains. Following this logic, individuals are assumed to always make free and rationally based choices (Brown 2003 ). Yet, the neoliberal policies in Chile have consistently condemned the poorest to economic precariousness and social vulnerability.
Through privatisations that the dictatorship carried out, national companies were offered to a handful of families who bought them at prices lower than book value. 3 The effects of these reforms made Chile known for its comparatively high economic growth rate during the 1990s and 2000s. After the inflation and foreign debt indexes went down as an outcome of structural adjustment policies (Wormald and Brieba 2012) , Chile indeed seemed a neoliberal miracle. However, the costs of the reforms were unevenly shared and this unequal distribution has been defined as a matter of a 'social debt' that society holds with the poor (OIT 1988; Han 2012) , which is evident in the areas of social security (Infante 1993) , the homogeneous urban segregation of the poor (Brain and Sabatini, 2006, Salcedo 2010; Sabatini and Wormald 2004) 4 and the dramatic underachievement of students enrolled in municipal public education (Ahumada, Montecinos, and González 2012; Mizala and Romaguera 2000) . Poor urban youth thus belong to the nation, but their possibilities of flourishing are limited by the very same neoliberal nation-state that has pushed them into a segregated position. The present continuous temporality of a life 'constructed upon accidents' is thus contained in these concrete economic, material and spatial arrangements.
Violence and disjunctive belonging in the neighbourhood
The political violence of the dictatorship not only transmogrified into continued economic violence and segregation. With the return of democracy, Chile witnessed increased concern about crime and criminals. This was part of a global trend through which security concerns emerged as both a global discourse and a form of governance (e.g. Buur, Jensen, and Stepputat 2007; Goldstein 2007 ) tightly associated to international development agendas. 'Zero tolerance' policies against criminal conduct emerging as responses to those concerns have also been of inspiration to Latin American and Chilean legislators and municipalities (Dammert and Oviedo 2004; Eissmann and Lunecke 2005; Lunecke 2012; Lunecke 2016) . Dammert (2012) has emphasised that in Chile this process of othering of the criminal is tightly associated with social distinctions such as race, social class and age, and in short, we see how the Chilean urban poor -and in particular youth -are gradually being targeted as potential criminals and as unworthy citizens of the new democracy. Writing on crime and urban violence in Nicaragua, Dennis Rodgers (2009) makes similar observations arguing that the broader implications of the contemporary violence that emerges and takes place in marginal urban areas are very limited, due to increased urban segregation, enhanced securitisation and police repression of the gangs. Violence thus primarily takes place and affects the inhabitants of the marginal areas where most members of the middle and upper classes never enter. Rodgers' line of analysis resonates well with our observations in Los Acantos and it allows us to understand how the inhabitants of the poor urban periphery experience a disjunctive belonging to their neighbourhood.
They highlight their concerns with crime and drug economy, and they talk much about how they navigate this reality marked by frictional violence or roce. Ronny offers a narrative of a recent experience of roce:
I was coming back from work [la pega] a bit tipsy, but still fine, and here at the entrance of the street I bump into Rorro who told me that he had an issue with his girlfriend and another guy, so that he would go to that guy's house to screw it all up. Rorro is my 'brother' [close friend], so I helped him out [apañar] and I went with him although I was drunk. If I wouldn't have helped him, he would have gone alone and the outcome would have been worse. So we arrived at the house and started throwing stones to make him [the other guy] come out, but he wasn't there so his sister came out instead and Rorro and she started swearing at each other [se agarraron a chuchadas], and so on. Suddenly we realised that four guys were running toward us … it was that guy and his friends. I had to fight drunk, [and I] couldn't even take off my backpack. Still I hit one guy but the other one took a baseball bat and hit my head, I didn't fall or anything but [I] realised that Rorro was running away and [had] left me fighting alone, so I run away as well. Because of the pain in my head, next day I didn't go to work so my boss fired me, and this guy, Rorro, didn't receive a single punch. This happened to me because I helped him out … I would do it again anyway; he is my brother.
Ronny's narrative is a good example of how roce is a dynamic that structures social relationships (including male subjectivity and comradeship) in the neighbourhood. On one hand, it is a way in which young people construct 'brotherhood' with friends who stand up for them when they find themselves in trouble. On the other hand, it works to differentiate people because the persons who are capable or willing to enact violence end up defining the neighbourhood while those who distance themselves from this kind of behaviour leave the territory if they can or try to interact as little as possible in it.
Due to the risk of getting involved in fortuitous episodes of violence, some of our interlocutors avoid hanging out in the neighbourhood. In particular, women avoid contact with men they identify as flaites. Maria's experience is shown below:
You were saying that there is a corner where some flaites gather every day and they catcall you. How do you face those situations? María:
I avoid them, or simply ignore them and keep walking. Because you can't face them directly, they are braver [más choros], and many more. Ignacia:
Do flaites make you feel unsafe? María:
Yes. They can go beyond the limit [pasar para la punta], assault me, or beat me.
María's friend, Tomás, expands:
Here it is complicated to have friends. I prefer to keep distance to them because when I have had friends like them, their friends come along as if they were rising from the ground: 'And what are you doing with this guy?' [they ask], and then you run into problems … without having done anything.
These reflections show how difficult it is for youth to identify and feel a positive form of belonging to their neighbourhood. Forming active part of the social relations among youth entails engaging with people they consider flaite and this unavoidably sets them in a position of also being counted as such. In a context of heavy-handed repression of flaite as criminals, flaite is not a title anyone wishes to hold and people therefore go at great lengths to distance themselves morally and spatially from this category. This task is particularly difficult for the urban poor youth who in the media are often portrayed as potential criminals, and their disjunctive belonging is directly associated with their neighbourhood as a site of flaites: On one occasion, we ventured beyond the neighbourhood with a group of our closest interlocutors. We went to visit the San Cristóbal metropolitan park located in the upper-middle class council of Providencia. Ronny soon began commenting on the big houses in the area and then went on saying that he preferred not to tell people where he lived [to avoid discrimination], although sometimes he used it to his favour if he wanted somebody to be afraid of him. His subjectivity is thus inadvertently tainted by the violence of the neighbourhood. Inside Los Acantos, he might not be considered flaite, but in a zone such as Providencia, he appears flaite, and he knows it. Effectively, it is difficult for young people to get a job when they come from Los Acantos, and those who get well-paid jobs tend to leave the neighbourhood. Abel, a young adult sporadically involved in theft, explains his perception:
Here, more than anything young people have a tough life, a life marked by drugs because that is the truth, why would we hide it? A young person wants to have a chance to get out of here, to live something different. Abel's narrative indicates people's experiences of a double disjunctive belonging to dominant society and the neighbourhood. Active identification with the neighbourhood is dangerous and apparently condemns you to a life of lateral rather than upward mobility. Yet, identification with broader Santiago, dominant discourses of neoliberal self-making and the supposed opportunities that are out there seem unattractive as well. It is when realising this impasse that we can understand how intimate relations stand out as a utopian site from where people seek a sense of belonging and perhaps the opportunity to rise socio-economically. In the next section, we will discuss these utopias through Ronny's narration of his riddled love story with Evelyn.
Intimacy and utopia: the story of Evelyn and Ronny
The story of Ronny and Evelyn begins as a memory Ronny has of Evelyn, when she was his 5-year-old neighbour and she caught his eye. But Evelyn's mother received a housing subsidy and they moved to their own house until her teenage years, when her parents got divorced and Evelyn and her mother returned to the neighbourhood, renting a house. During those years, Ronny's parents also got divorced, their economic situation worsened so he started working at the corner shop. Soon after, he decided to help at home further by bringing in money rather than studying, so he dropped out of school when he was in fifth grade. Two years went by and the situation did not improve, so an aunt took him in to live with her and made him finish primary school.
Ronny and Evelyn met each other again at a party, when was 15 and she was 13. They started hanging out, and he did not miss a chance to flatter her with compliments, promises and stealing smiles from her when he invited her to the mall to eat at McDonald's. Evelyn asked him to be her boyfriend and soon after he moved into her mother's house and so they began their life together in an individual bedroom. Ronny worked without a contract and with that money they afforded food, clothes and some nights out. In the evening, he studied at a 2-for-1 to get his high-school diploma. 5 In bed together, they watched TV or a movie until they fell asleep until the next day started. Evelyn went to school in the morning, and in the afternoon, she took care of the house and of her younger brother while her mother was working as a housekeeper. After a while, Evelyn started feeling that Ronny was not the dazzling man he was before, since he had become less affectionate, so she asked him to spend more time together. Sometimes Ronny skipped school to be with Evelyn, but even so he was not able to be the same person he had been before. Ronny and Evelyn rebuilt their relationship on the condition that Evelyn imposed on Ronny: 'You either leave work or you leave me' and Ronny then dropped out of school in order to make more time for the relationship. He wanted to keep having his own money and independence, being able to buy clothes and invite Evelyn to go out. Yet, the fights continued, and disagreements between them turned into opportunities to bring up all the resentment that each one had stored up. Ronny told her that he had put off his personal growth to keep the relationship going, while Evelyn kept rubbing Ronny's family's abandonment and his infidelities in his face. After those hurtful words, Ronny left Evelyn's house.
The relationship came and went between formal commitment and just being together. It was during one of these periods of just being together that we became acquainted with Ronny in 2012. By then, it was the third time that he was trying to finish ninth grade in a 2-for-1. He was 19 years old and had hopes to finish high school at 21 and then achieve a technical degree in community college at 25. This was how he projected himself starting a proper family life with Evelyn. At that time Evelyn, who was already in eleventh grade, was willing to sacrifice the time they spent together so that Ronny could go back to study. Also, that time around Ronny had the financial support of his mother, and he was convinced that he could do it and that he would finally shut everybody's sceptical mouths. He attended school for a couple of months until they had a new fight because he found out that Evelyn had cheated on him. Ronny then signed up voluntarily for Military Service. He wanted to leave the city, finish his studies elsewhere and learn new things. He realised that he had put off his personal growth for too long. He dropped out school to be prepared for the military, but he wasn't recruited. He got a job as a warehouseman and he stills saw Evelyn, but he didn't go to her house much because her family rejected him; they said that he was not good enough for her, that there was no future for her with him because he had only finished eighth grade. Evelyn sometimes left the responsibilities of her house and went partying with him. One of those occasions was Leo's birthday, when Evelyn had a jealousy fit because Ronny danced with Scarlet and Fanny.
The story of Ronny and Evelyn has offered us a glimpse into how people engage with a dream of a life that is hard to achieve. Their relationship could be understood as a form of escapism by hanging out, enjoying each other and leaving the hard life in Los Acantos aside for a while. But as a couple, Evelyn and Ronny also try to establish another, less harsh and violent relationship. In this sense, we can read their relationship as an attempt to humanise their world. In her analysis of the love and marriage between a Hindu boy and Muslim girl in a low-income neighbourhood in Delhi, Das (2010) suggests that love relationships can be understood as moral projects in which people strive for an adjacent self in their everyday lives, even when they are left to act in a world of multiple limitations. These love practices are not grandiose projects of freedom from the many constraints young people like Ronny and Evelyn encounter, but it is possible to understand their attempts as efforts to live a life that is morally accountable to themselves and their significant others in a context of socio-economic hardship. Without 'turning their back on the neighbourhood', they must make things work while enduring the difficulties of life inside Los Acantos. However, nothing guarantees that it can be possible to resolve the tensions created by irreconcilable commitments (school, work, family expectations, etc.), nor that they, and other couple like them, can be able to make the right decisions in relation to their partners and to society (see also Lambek 2010, 25-29) . As indicated by Das (2007, 59-78) , intimate kin relations are not safe-havens from societal violence but sites of suspicion, rumour and 'poisonous knowledge' that threaten to undermine the realisation of any adjacent self.
We understand Ronny and Evelyn's relationship as a site of hope and of convergence between an ethical self and the fragility of dialogue where no common ground can be assumed. Their lives are neither in compliance with nor in direct defiance of social norms of contemporary Chile. They are not rebels and their efforts to generate intimate relations must also be read as desperate attempts to comply with social norms and aspirations of upward mobility. They try to grow, personally and in socio-economic terms, but this socio-economic becoming is not independent from their romantic becoming. They join forces to generate conditions for opportunities and upwardsocial mobility. Ronny seeks to establish himself in the male role as provider and to finish school. His expectations are to become 'someone'; not least because Evelyn and her family expect him to provide for a better future. In this sense, there is not much rebellion in their option but rather a desperate effort to gain upward mobility consistent with the Chilean's script informed by a dominant bourgeois rhetoric of 'tirar para arriba' despite the structural restrains. The individuals must pull themselves up, requiring the almost extra-human effort that Abel in the preceding section defines as a matter of 'sacrificing everything'. Ronny tries to do so when he drops out of school, first to gain money to help his family financially and later by signing up for military service. Yet, as the latter doesn't work out either, Ronny and Evelyn end up in the unstable relationship that holds no promises other than continued lateral movement and occasional escapes to McDonald's. Inevitably, roce, or frictional violence, has found its way into the relationship. The harsh reality of the neighbourhood and contemporary Chile becomes an integrated part of their intimate relationship.
Certainly, we would rather offer an analysis of social resistance and alternative paths of social becoming. Although social movements do emerge from the poor urban areas of Santiago 6 (cf. Sabatini and Wormald 2004) , Los Acantos cannot easily be characterised as a zone from where expressions of 'insurgent citizenship' (cf. Holston 2008) emerge. One could of course sustain that the drug economy is a kind of revolutionary activity that allows the urban poor to take control over resources (cf. Salazar 1990 ). Yet, as Phillippe Bourgois (2003) has indicated, this is also an economic activity that complies with liberal models of upward mobility of the aggressive private entrepreneur, and in this sense, there is little transformative material found in this activity. Rather, the residents of Los Acantos experience abandonment (Povinelli 2011; Biehl 2013) by the state and discrimination from the market. Unlike the times of the dictatorship, nobody is killing them; but they are hardly allowed to flourish in these conditions. The true tragedy is that people are not only stuck and that they know it, but that they tend to identify with a dominant discourse that impels them to blame themselves for their lack of social mobility. On one hand, this kind of interiorisation of norms and values links the subjectivity of poor youth to national discourses of belonging within a nation-state of high economic growth and development, but on the other hand, it makes them appear as the exception to this 'rule'. This tension generates a disjuncture that makes it difficult for them to feel at home in their world.
Final comments: the utopia of belonging?
We have outlined the conditions under which intimate relations come to appear as a way to feel at home in a world that does not belong to the urban poor. Attempts of belonging through intimate and family-based relations are of course not unique to a neoliberal reality, but they do seem to be reinforced under such conditions: Berlant (2011; argues that the neoliberal economy generates an affect of aspirational normativity, that is, a hegemonic set of promises such as to secure a job, find reciprocity in a friend and simply being close with someone without arguing, as the route towards a good life. She understands the affect of aspirational normativity as a quest for social belonging to be achieved. In the same line, Evelyn and Ronny's story illuminates how they are animated by the approximate feeling of belonging to a world that does not exist reliably to them. In this way, their continuous attempts of making the present work constitute what Berlant defines as 'cruel optimism', for their desire of succeeding with the relationship becomes an obstacle for their possibility of flourishing. Perhaps they keep on trying because at the end of the day, this relationship -this love -is one of the few things that appear as truly theirs. Following Povinelli (2007), we might say that it is in the (repeated) act of engaging in love that young urban poor like Evelyn and Ronny actualise a sense of agency in a world that constrains them. It is through these ongoing efforts of making their intimate relations work, in the hopeful strive for adjacent selves and society and in the caring for the persons with whom they form these relations, that we identify the striving to become at home in a world in which young people such as Ronny and Evelyn occupy the spot of the abandoned. These are hardly practices that evoke revolutionary or insurgent perspectives; nevertheless, they stand out as the sites from where life is actualised in the form of an endured lateral movement with the hope of a better future. For now, in this expanded present continuous tense, this is all there is. From this perspective -which is again a specific moment in time in both Ronny's and Evelyn's lives, in the spatial configuration of Santiago and in Chile's history -utopia appears as both the site of hopeful striving and as an unattainable fantasy, rather than as a space of potentiality for radical different socio-economic arrangements. Yet, while this spatial-temporality is currently shaping poor urban youth' circumstances, this does not mean that things will remain the same forever. We conclude this paper with a brief reflection inspired by Bloch's take on utopia, grounded in another temporal logic; namely, the understanding of the past as something that appears in its contingency of what might have been otherwise and that can therefore provide a ground for collective action directed towards future movement. For the potential to emerge from our own socio-cultural repertoire, it is required to 'venture beyond' and to grasp the new in existing relations by setting it in motion (Bloch 1986, 4) . However, as this ethnography has shown, it is difficult to 'venture beyond' if life appears as continuous sameness in the neoliberal present tense that characterises the Fukuyamian end-of-history temporality. This is particularly true in post-conflict nations like Chile where it still appears hazardous to look for alternatives in the (recent) past because the traumatic memory of the political violence that followed previous attempts of sociopolitical transformation is still fresh. In these contexts, it is socially and theoretically pertinent to consider how people engage in ordinary utopic practices of humanising their world while we simultaneously keep a keen eye on how and under which circumstances these practices intersect, in perhaps contradictory ways, with other emerging utopic social movements, subjectivities and temporalities. Notes 1. Los Acantos is not the real name of the neighbourhood. The names of our interlocutors have also been changed in order to protect their anonymity. 2. Domestic violence is known to affect all social classes in Chile, which holds true despite the difficulties posed by systematic underreporting by the victims. Statistical evidence is available by council at http://www.seguridadpublica.gov. cl/estadisticas/tasa-de-denuncias-y-detenciones/delitos-de-violenciaintrafamiliar-casos-policiales/. 3. Comisión Investigadora de las Privatizaciones Durante el Período 73-90.
Cámara de Diputados. 4. We are aware that the urban segregational dynamics have been reshaped during the democratic transition. Recent research has demonstrated some beneficial outcomes perceived by the poor as a consequence of the settlement of wealthy families in exclusive gated communities in the vicinity of poor areas (Perez 2011; Sabatini and Salcedo 2007 ). Yet, this dynamic is not characteristic of Los Acantos or the council where it belongs. Here, the neighbourhood remains homogeneously low income, and the perception of some of the neighbours is that the area is worse off than 30 years ago. 5. Two-for-ones are schools specialised in courses where people can pass two school grades in one year, instead of the normal one per year.
6. The so-called 'emblematic neighbourhoods' have come about as land occupations that were subsequently legalised by the authorities in the decades of the 1960s and 1970s (Operación Sitio). These areas are characterised by high levels of internal social cohesion although some of them are known for the drugrelated violence akin to the kind that take place in Los Acantos (Castells 1973; Márquez 2004; Salcedo 2010) .
